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I - -  
M c nore than a casu; ~logy or ' 7- 
are aware that since Vatican I I there nave Deen major cha-; 
the Catholic evaluation of Luther and the Protestant reforr-E 
the sixteenth century. Even semipopular magazines some 
back were publishing articles with titles like "Canonize "I-  
Luther?"' There is  perhaps less awareness of the changes thz: - - 
taken place in modern historiography of the Catholic Reform- - 
or Counter-Reformation. Numerous new studies have appee-er 
recent decades, as well as thodologies. An article s- 1 - 
this cannot hope to deal n f these, for the bibliograr- 
enormous, but will attempt ro s~erch the more important or?: - 
PROTES -ION VS. COUNTER-REFORMATIOF. 
In fact, new directions in historiography concerning the Car 
Reformation have to  a certain extent paralleled those in the : 
riography of the Protestant Reformation. To a large extent r 
true because modern historiography in general was given i t s  c 
1. John B. Sheerin, C.S.P., "Canonize Martin Luther?" The Catholic Wor : 
(1963) 84-87; "A New Trial for Martin Luther?" The Tablet 219 (1965) 11 68. 
2. The most up-to-date and comprehensive guide to this literature is  Cmbr - - 
in Early Modern History: A Guide to Research, ed. John W .  O'Malley, S.J. (%. L 
Center for Reformation Research, 1988). An indication of the growing extenr I 
literature i s  seen by comparing this book with the earlier chapter by O'Malley, "CF- - 
Reform," in Reformation Europe: A Guide to Research, ed. Steven Ozment (S: -1 
Center for Reformation Research, 1982) 297-319. The disparity between :-i - 
chapter alloted to the Catholic Reform in the latter book and the rest of th: I - 
dealing with the Protestant Reformation led to the 1988 volume in which C "1 
brings together a large number of scholars to cover the entire field. 
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. - -  :- by German Protestant historians of the 19th century, who, 
- 1- srprisingly, concerned themselves principally with the Protes- 
?eformation, as an expression of German national feeling. 
c -  the Protestant background of most of nineteenth century 
:-'ggraphy, Luther's reformation was seen as the triumph over 
+ yr rupt  and ignorant Catholicism of the late medieval period. 
-:s~ond ingly, the Catholic response to Luther was seen as the 
7 _ -:er- Reformation" (Gegenreformationl. This term was origi- 
- 7  t~pliedtothepolit ical,mil i tary,anddoctrinal resistanceto 
. - - - -  - . :-:antism, carried out by the papacy and the Catholic powers, 
- i- :-'arly Spain and the Holy Roman Empire, beginning with 
Z-.;lncil of Trent. Through the instrumentality of the Jesuits 
: - o  Inquisition, the papacy was able to  stop the advance of 
.:r3ntism and bring back Catholic control to many areas of 
i . Y:?. In the course of the nineteenth century the term Counter- 
- - - - - -  - - . ation was applied to the whole of the Catholic movement 
-+ cTxteenth century. 
1::-glics, on the other hand, though acknowledging that a l l  had 
- - -  IZI well with the medieval Church, maintained that it had 
. - -  - - -  _e? so corrupt as Luther had pictured it to be. Though me- 
? Xholicism had reached i t s  peak in the thirteenth century, 
: ;-Fatest of centuries," it had declined intellectually and mor- 
- :$e fourteenth and fifteenth centuries, though remaining 
- -  -2'ly sound in i t s  best representatives, particularly those 
:-?served the Thomistic synthesis of the thirteenth century. 
;c s v ,  Catholics asserted, Luther had in fact taken up many of 
- - - 3 1 t h ~  aspects of medieval life, such as nominalism. Rather 
- i -?'ormat ion, it was a "Protestant Revolt" which took place, 
-; ?self off from the Catholic C h ~ r c h . ~  For, in fact, the 
-: .r: Church had already begun to reform itself, a Catholic re- 
- *.'-;ch Luther interrupted. The real reform had continued 
- ;-ez:er vigor under the reformed papacy and the Council of 
- :zrticularly through the instrumentality of the new religious 
t-r ~ i c h  as the Jesuits and the Capuchins. If it had not been 
- - i  -zs'rlness of Luther, it was argued, this true Catholic Reform 
1 -:..e gone forward without the disastrous split in the Church 
- - - ...as the contention of Heinrich Denifle, O.P., in his massive work, Luther - -  - - ~ n ,  ersten Entwicklung (2 vols.; Mainz: F. Kirchheim, 1904-1909). Denifle 
-- ---- ._.- Luther as a man, denying any religious motivation to his break with the 
- -- . - - 7 .  
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and the undermining of true d ~ c t r i n e . ~  
8OTH CATHOLIC REFORM AND COUNTER-REFORMATION 
'rotestar This opposing of Catholic Reform to F ~t Revolt, how- 
ever, did not satisfactorily face the facts any more than did the 
over-facile contrast between Protestant Reformation and Catholic 
Counter-Reformation. I t  was the great historian of the Council of 
Trent, Hubert Jedin, who did more justice to all the different as- 
pects of reality in his book Katholische Reformation oder Gegen- 
reformation?' For Jedin, there was both a Catholic Reformation 
id a Counter-Reformation. The former had begun independent- 
of, and decades earlier than, Luther. The Catholic Reformation 
as the Catholic effort to bring about an internal renewal of the 
Church, and indeed in some ways Luther's efforts were originally 
part of it. Luther's revolt gave a spur to Catholic reform efforts by 
showing the danger of a failure to reform. But i t  did not create the 
Catholic reform. The Council of Trent took up these reform ideas 
and embodied them in i t s  disciplinary decrees. The last phase of 
the Catholic Reformation was the postconciliar effort to imple- 
ment those  decree^.^ 
MORE RECENT VIEWS ON THE CP REFORN 
Jedin's views have in a general way won wide acceptance, at 
least with regard to the existence of a Catholic reform independent 
of, and prior to, Luther. Though the term Counter-Reformation 
continues to be used, both by Catholics and by Protestants, having 
the deep roots that it does in modern historiography, the reality of 
a Catholic Reformation i s  not any longer put in doubt. There have 
been other directions of research, however, which have further 
nuanced, or even radically altered the picture. One such direction 
i s  the recognition of the great similarities between the Protestant 
4. This i s  essentially the point of view represented in Pierre Janelle, The Catholic 
Reformation (Milwaukee: Bruce, 19491, to cite one of the more commonly used works 
I English of a few decades ago. 
5. Lucerne, 1946. It was never translated into English. 
6. See John W. O'Malley, S.J., "The Jesuits, St. Ignatius, and the Counter Reforma- 
on. Some Recent Studies and Their Implications for Today," Studies in the Spirit- 
uality of Jesuits 14 (1 982) 6-7. 
- .  ---- -  - -a '  lines that ;.;=r -5 - -. ----- - - . Drotestants 2 -5  ST-> 
= - - - -  = qreciation of Eres--5 - 
. - -  - 'rotestants re~~:-':?: 
1- :c, the supersti:'=-. :-I-- 
=-tury Catholicisr-. ..*. - E 
- -zs .  and his influence :- -, 
' E  rnc9thon and Zv:irC.. - : 
.-..d : -  - -  the courage to 'r' 1 
- -  --- . . - - - -  the Gospel by a??:.. - 
-1- ^,zt~olics, on the ot%- -: 
:-?ged, as in the ch27zz~ 
,- '.' in the 1520s, shos-, '-; f 
--:her then set ablaze.' E 
- :.c Books in 1559, ?-.S : 
:-3ng the Catholic rzLr -- 
. -  .- . - -. 
e e . ,  Heinrich Boehme-. L r ' e -  :-: . --  . E. S. G. Potter (Londo-: Sr .: 
:-- z - d  lack of commitme-: r -  --: 
- -3t ius Loyola. - -  - - P. Gilmore, The World r; - - -  - - _: Another derogatory judz-r-- I -  
--:-s. hatched. 
SCHUMACHER 49 
i -1 Catholic Reformations. Some of these have long been recog- 
- 12; others are a more recent development. O'Malley singles out 
T - -  recognized similarities: throne-altar politics, emphasis on I ' 
-7: ~ 7 ,  a more centralized ch lity, and a tendency to m 
---:Sm,7 - - urch po 
3au- 
oral 
3 5~1ond these slmllarltles, however, rnere nas Deen an lncreaslng 
I- -2qess of more profound likenesses, even common sources of 
:io reformations. Most significant here is the increasing recog- 
- - - -   of the importance of Christian humanism, particularly as 
=I-esented by Erasmus. Though in his lifetime Erasmus domi- 
- r- the intellectual life of Europe as no other, with the hardening 
z-fessional lines that was already evident a t  the time of his 
- both Protestants and Catholics had come to reject any . 
- - - 7 . D appreciation of Erasmus in the Reformation. - - x g h  Protestants recognized the role of Erasmus in calling 
-7 3n to the superstition, corruption, and formalism of six- 
- -  century Catholicism, while guiding Christians back to the 
::Jres, and his influence on many of the Reformers, particu- 
"elanchthon and Zwingli, was acknowledged, in the end he 
z t e d  the courage to follow his own conclusions and had 
--red the Gospel by attacking Luther in his De libero arbi- 
r - Catholics, on the other hand, suspicion of Erasmus had 
z~erged, as in the charade presented before the Emperor 
- 5: V in the 1520s, showing Erasmus gathering the firewood 
:- -uther then set ab la~e .~  By the time of Paul IV's Index of 
1'4 Books in 1559, this view of Erasmus had become so 
I 2-ong the Catholic reformers that all of his works were 
:: '0. 
I- e 3.. Heinrich Boehmer, Luther and the Reformation in the Light of Modern - - - -  E. S .  G. Potter (London: Bell, 1930) 258-61, who contrasts the academic 
- --- eqd lack of commitment on the part of Erasmus with the seriousness of 
. -- _ i a t i u s  Loyola. 
-.I- P. Gilmore, The World of Humanism, 1453.7517 (New York: Harper, - - -  
..- Another derogatory judgment of Erasmus' role was that he had laid the 
- ----?, hatched. 
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this 
llu r 
mol 
:ed on the Index, even thosewhich did not deal with religion.'' 
{ejected by Catholics and Protestants of the age of the Refor- 
mation, Erasmus had in the early twentieth century been claimed 
by rationalists as one of their own. For Preserved Smith, writing 
against the background of American society in the early part of 
; century, he was a kind of early Liberal Protestant, whose 
\dogmatic Christianity" with i t s  "combination of reason and 
rality in religion" made him "the forerunner and exponent of 
that type of Christianity a t  present prevalent among large circles 
of our cultivated classes."" 
From the Catholic side, the great Luther scholar, Joseph Lortz, 
recognized that Erasmus had remained faithful to  the Churc' ' 
affirmed the value of his program of reform. 
Ve must not be unjust to Erasmus . . . The affirmation of Christian 
esus Christ, the Bible, the Church, and the battle for the Church' 
ication, were genuine and basic . . . With emphatic seriousness 
manded that new birth in Christ - so long overdue - should incre 
this way he achieved a real deepening of Christiar 
llty, ot 
s puri- 
he de- 
^^^ I -  
Nonetheless Lortz saw in Erasmus a tara~ ammgulry wnlcn 
?vented him from makir 
the Church. 
)g any r eal conti ribution to the r 
Erasmus had no part in real Catholic revival. We havealreadyacknowl~ 
his efforts to deepen Christian piety and to purify the administratic 
the Church from many abuses. But we saw, too, that these efforts wr 
bound up with an a-dogmatic and relativist basic outlook, that there can 
be no talk of Catholic reform instigated by him. In particular, this basic 
outlook poisoned all that Erasmus sought to do for the peaceful settle- 
ment of the Reformation dispute. His zeal for peace and tranquility was 
not Catholic, was not even religious, but rather relativist. He was very little 
interested in the doctrinal aspect of the reunion of the two parties. His 
ideal was education, not religion. . . .I3 
10. Roland H. Bainton, Erasmus of Christendom (London: Collins, 1970) 330; 
Preserved Smith, Erasrnus: A Study of His Life, ldealsand Place in History (New York: 
Dover. 1962) 422. .  
11. Smith, Erasmus, pp. xi-xii. Smith's book was first published in 1923. 
12. Joseph Lortz, The Reformation in Germany, tr. Ronald Walls (London 
man, Darton & Todd, 1968) 1 :147. 
13. lbid. 2:245. 
I :  Long- 
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-3rtz's evaluation of Erasmus, negative as it was in the end, was 
r - 2  just in recognizing the positive side of his program than were 
- .-= - of many other Catholic historians of the Reformation. By 
2 time that Lortz's work had been translated into English, how- 
?-, the Catholic evaluation of Erasmus was changing.14 I t  i s  not 
:?out significance that it was two patristic theologians - Henri 
Lubac and Louis Bouyer -who took it on themselves to refute 
: verdict passed on humanism in general and Erasmus in partic- 
r -  by the French historian of humanism, Augustin Renaudet.ls 
 is various books on Erasmus Renaudet pictured him as neither 
::?olic nor Protestant, but seeking a kind of "third church" with 
I "religion of pure spirit."16 Both Bouyer and De Lubac reject 
s notion and, though acknowledging Erasmus' rejection of 
-r -3lasticism, find his theological method clearly linked to patris- 
- : thought, to  whose diffusion he contributed so much by his 
31 :ions of the Fathers.'" 
Since then the Catholic study of Erasmus and Christian human- 
- bas increased, and become ever more aware of the values he 
-=-osented. One may observe in many of these more recent works 
:- concentration on the personality of Erasmus, which had i t s  
'91.1s weaknesses, and more on his program of reform. This 
:;*am they see as eminently Catholic, and in the view of many, 
1-'ncipal foundation of the Catholic Reform.18 John C. Olin, 
-21g others, has emphasized the Enchiridion militis christiani 
z-dbook of the Christian Soldier), in which Erasmus develops 
-:r he would call the "philosophia Christi," as the work which 
z-ogrammatic for his subsequent writings. 
-'. Lortz's first German edition was from 1939-40. The English translation of 
i: ,..as made from the fourth German edition of 1962. 
'I Bouyer's book, Erasmus and his Times (Westminster: Newman, 1959) was 
- -: 'y published under the title, Autour d'Erasme (Paris: Cerf, 1955). De Lubac's 
:--eqt of Erasmus and Christian humanism is in his Exkg&se mkdikvale (Paris: 
1 e - .  7964) 11-2: 427-82. 
. - : See John C. Olin, Six Essays on Erasmus (New York: Fordham Univ. Press, - -  -- 
: 79-66. . - Ibid. 67-68; see esp. de Lubac, Exdg&se, 11-2: 463-64. Bouyer, however, while 
.-.- - ~ .  , zing Erasmus' loyalty to the Church and devotion to Christ, sees him as "desti- 
- =  z' 3 solid theological foundation, because without a competent philosophy . . ." -.- 
. - : De Lubac, Exkgese, 11-2: 459. See also Gilmore, World of Humanism, 228: 
4 ere to view them [Erasmus, Lefevre, Reuchlinl as 'precursors' at all, they are 
. - - -  - 3-ecursors of the Catholic Reformation in the sixteenth century than of Protes- 
1 ,  . . . . .  
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3 t  belief." 
Richarc 
? more t 
:oricaI fa 
Erasmus thus emerges . . . as a reformer - a reformer of theology, a re- 
former of morals, a reformer of society. The three spheres are intimately 
connected. The advance of humanist scholarship and the expansion of 
Christian knowledge are the means whereby the needed reforms will come. 
He is aware of the limitation of human learning, yet it is knowledge, not 
ignorance, that will reveal God's truth and God's way. His lifelong efforts 
are posited on thi > 
I de Mol en, havi: ng surve yed a nu More recently, IIIucI uI 
older works which either saw Erasmus as "a precursor of the Ref- 
ormation, but of too weak a personality to openly commit him- 
self to it; [or] as the spokesman for the middle way, neither fully 
Catholic nor Protestant . . ." supports the view of Erasmus as a 
"reformer and a fully committed, orthodox Chr i~ t i an . "~~  He raises 
the question, however, as to  whether this new historiographical 
lirection may bt :he fruit ical spirit of our 
imes than of hist ct. 
of the ecu men i 
Perhaps this new perspective on Erasmus is partially a reflection of hind- 
sight, an attempt to see Erasmus as a forerunner and prophet of the recent 
reforms in the Catholic Church. Yet Erasmus' reform program, with its 
emphasis on an inner renewal through a return to  the primitive traditions 
of the church and to the uncorrupted source ture, i s  the essence 
of genuine reform in any age. [TI he wisdc .asmusl stance, his 
vision of a ". . . purified Church living accorcr~~l~ r u  ~11e spirit of the Gos- 
pel, a Church of simplicity and charity info1 :he true vl 
Jesus Christ" stands fully ~indicated.~' 
s of Scrip 
)m of Er 
-I:-- .^  +L. - 
rmed by t 
No doubt the ecumenical spirit which has led Catholics to look 
at Luther with new eyes has also been at work in the case of 
Erasmus. But as with Luther. the cause has not been an unreal 
19. 0li1 
20. Ric . - .-  e Spiritual, ity of Eras, mus of Ro; tterdam (N 
n, Six Essa) 
hard L. Dc ieuwkoop: 
-)e tiraaf Publishers, 1987) 200-2. 
21. Ibid. 203. The quotation used by DeMolen i s  from Robert E. McNally, S.J., 
ntroduction to: Luther, Erasmus and the Reformation: A Catholic-Protestant Re- 
ppraisal, ed. John C. Olin et al. (New York: Fordham Univ. Press, 1969) 11-12. In 
upport of this contention it i s  useful to observe that a Catholic scholar like Philip 
rlughes, whose book on the Reformation long antedated the ecumenism of the years 
following Vatican I I, had even then given a fundamentally positive approach to  Erasrnus 
and his program of reform. See Philip Hughes, A Popular History of the Reformation 
(Garden City: Doubleday, 1960) 72-81. The original edition of this book was from 
1957. 
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7-Fcism, but rather d I I ~ V V  ~ ~ ~ O ~ O Y I C ~ I  a~~ i tude.  Assuming, with- 
- _: granting the supposition, that Erasmus showed little interest 
- 3ogmatic disputes, and preferred to draw his theology from 
! 1- z~ture and the Fathers, modern theology sharesa like preference 
I - biblical and patristic theology over scholastic speculative 
--:,logy. Moreover, contemporary scholarship on Erasmus is  not 
- - - -  - =  - v  to concede that Erasmus cared little for dogma in the sense 
:: Lortz maintained. Rather, he was in fact concerned with 
;-7a, but with the important dogmas which affect Christian life. 
Yte one student of Erasmus: 
33-1trary to what i s  often said, Erasmus was concerned with dogma. 
- <e most of his humanist colleagues, he was sincerely and deeply con- 
-ced of the importance of right belief. Moreover, he felt that the truly 
-mrtant doctrines had practical import for one's life, and he used his 
~srpretat ion of them to give orientation to his own intellectual enter- - -  22 - se. 
ed that I 
-.-I I-:.. " 
ern posi; "--"..- . tive eval~ 4,+" Z", ='?ally, it has been notc uation rn - ,atholics of Erasmus ~ I I U  111s I e l u l l l l  p luy la l l l  u a L t . 3  I I U ~  the 
zzarance of the twelve-volume edition of his letters, which 
7 began to appear in 1906, but which was only completed in - - r:3.'3 With a deeper and more extensive knowledge of the man 
- -:: :hese letters provided, a much more accurate interpretation of 
- ? yiought and intentions has been possible in a way it had never 
- =- before. 
Iz4SMUS AND I( 
- -e  newer view of Erasmus has led to a nother I( is  rela- 
LI John W. O'Malley, S.J., "Erasmus and Luther, Continuity and Discontinuity as 
-7 :7eir Conflict," Thesixteenth Century Journal 512 (Oct. 1974) 53. - - 
.- 3esiderius Erasmus, Opus epistolarum, ed. P. S. and H. M. Allen (Oxford: 
i - z 3 1  Press, 1906-1958). A specialist in  the period whose attitude to Erasmus - - -i zuite critical has made this affirmation: 
: -:r P. S. Allen began the publication of the Opus epistolarum . . . one cannot 
- .. .- . :hat the good reputation of Erasmus has gained ground among Catholic his- 
-:- 57s. With rare exceptions, they no longer pronounce such negative judgments as 
- - - ?  nineteenth century, or earlier, in the time of the Counter-Reformation. . . ." 
z d o  Garcia-Villoslada, Loyola y Erasmo: Dos Almas, Dos Epocas [Madrid: 
-: . - -j ,  19651 16, n. 1). 
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tionships with one who is seen above a l l  as the saint of the 
Counter-Reformation, lgnatius Loyola. Those who found Erasmus 
a false or ambiguous Catholic have often recalled the attitude of 
Ignatius, who was said by his early biographer, Pedro de Ribade- 
neyra, to have been repelled by the reading of Erasmus, whose 
Enchiridion militis christiani had been recommended to him by 
his confessor and other ~ i o u s  men. On beainnina to read it. h-.., 
ever, he 
observed thar rne reaalng or rnar aooK cnlllea rne splrlr OT uoa In nlm ana 
gradually extinguished the ardor of devotion. When he noticed this, he 
cast aside the book completely, and was so turned against i t  that he would 
no longer read books of that author, and he forbade that they should hp 
generally read in our Society.24 
In his massive study of the influence ot trasmlanlsm in Sp 
the French scholar, Marcel Bataillon, has brought together 
evidence that lgnatius did indeed read Erasmus, not a t  Barcelc 
as Ribadeneyra said, but when he was a student in the huma 
University of Alcali, where the Enchiridion became available in a 
Spanish translation just as lgnatius was beginning his studies there. 
Here lgnatius had many close contacts and friendships with a 
number of Erasmians. Miguel de Eguia, the patron and printe 
Erasmus' works in Spain was his friend and benefactor. His ( 
fessor was Fr. Manuel Miona, an ardent Erasmian, who later 
to flee from Alcali to Paris when the Spanish Inquisition began to 
investigate the Erasmians. Miona's companion in leaving Alcali 
for Paris was Dr. Miguel de Torres, also an E r a ~ m i a n . ~ ~  Both would 
later join the Society of Jesus in Rome, and Torres would w i  
two years of his admission to the Society be the trusted emisr 
of Ignatius, sent as visitor to Portugal to resolve the serious trou 
which had arisen among the Jesuits there.26 Likewise destine( 
24. Vita lgnatii Lojolae (Naples, 1572), Bk. I, chap. 13, quoted in Garcia-Villo! 
Loyola y Erasrno, 27, n. 7. 
25. Marcel Bataillon, Erasrno y Espaiia: estudios sobre la historia espiritual del 
XVI ,  t r .  Antonio Alatorre (3d ed.; Mexico: Fondo de Cultura Econdmica, 1966) 
13. Miona was Ignatius' confessor also in Paris. 
26. "Memoriale seu Diarium Patris Ludovici Gonzalez de Camara" in Fontes I\ 
tivi de S. lgnatio de Loyola et de Societatis Iesu lnitiis (Monuments Historica Socir 
lesu, vol. 66), ed. Dionysius Fernindez Zapico S.I. and Candidus de Dalrnase 
(Rome: Monurnenta Historica Soc. lesu. 1943) 1 :  585. 
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. - - - -   cz  2 ~ositive in+ ~ F - T ?  - - - 
. -  - -  . - 2 '  Exe~ci~es.~'  C .- I 
I '  %< study by ,,'2-/ 1.1.: 
* . ' t i  which Igna::. 7- 
- - ' LC. - - .- a comparisor c' 
-,sr Enchiridion \m..::- r ~ -  - zxercises, R o t s a ~  ::. 
- - 2? identical spir;::? .I - 
.-  I .. - . vlenda, S.J., :- 2~ x 1 
,? 9 ~''.','i'mingon: '. ' .c-~+ z :  
r -  . . oslada, Loyola , ET.--: 
5 'r s'muld be no:& r-r: :-I 
' -3 oublished his S?C?-= I:?- 
:- .:? have used he-e, -- - 5 i I  - 
z-~arent ly did nor k - r .  1- -. 
5 ;  3' n'hich the 1965 b y . -  .?: -, 
-s aqd St, lgnatius Lo,. .I -, - . . 4-33; reprinted in S;x i s  .: 
r s;gnificance i n  :he - 5 :  I- - -  
- - .- . .. -" . .-. :he translator hzd E: : - 5 :  I 
- .  1 - idded a nuance, ''n..r-z_: z :- 
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x m e  Jesuits were the two brothers of Miguel de Eguia, Esteban 
I Diego, the latter of whom would be Ignatius' own confessor 
2 0 m e . ~ ~  It seems strange that lgnatius should be so spiritually 
3 to these Erasmians and remain so in later life if he held such 
zqtipathy toward Erasmus and his works. 
"oreover, it is  known that Ribadeneyra is incorrect in saying 
- -s: St, lgnatius prohibited the works of Erasmus in the Society, 
- -: :zh he was indeed concerned about them in the last years of 
' fe when Erasmus was already suspect in Rome. Bataillon 
i-s correct in concluding that the supposed rejection of Eras- 
- 5  i s  to be attributed more to the desire of later Jesuits to 
=-1-:e from lgnatius any suspicion that he had been associated 
- -  a man whose works had been condemned and who was 
- I 4 upon as little less than a heretic in the Rome of the 1570s. 
- -I - 2h Garcia-Villoslada has attempted to refute any idea of 
--:: .JS as an Erasmian, the evidence adduced by Bataillon in his 
-i- d i t i on  has taken the force out of much of the former's 
- - - -~ntat ion.~ '  
' : - e  recently, John Olin has not only further demonstrated the 
=: -9ss of the Ribadeneyra story, but has brought together the 
::-ze of a positive influence of Erasmus on certain passages in 
= ?;ritual Exerc i~es .~~ Olin's conclusions are supported by a 
--: r'etailed study by Mark Rotsaert of the various spiritual in- 
T-= with which lgnatius came in contact during his stay in 
-: :. After a comparison of texts from the Spanish translation30 
I-:STUS' Enchiridion with similar ones of lgnatius from the .- ^I  - Exercises, Rotsaert concludes that "they were both 
-:- in an identical spiritual climate. The spirituality of the two 
.- .:ie~h N. Tylenda, S.J., tr. and ed., A Pilgrim's Journey: The Autobiography of 
- - r'- yol la (Wilmington: Michael Glazier, 1985) 65 and 145, nn. 16, 17. 
. - ~i-:.a-Villoslada, Loyola y Erasmo, 23-79; Bataillon, Erasmo y Espaiia, 212- 
- - '3. I t  should be noted that Garcia-Villoslada used the first Spanish edition - -  .:ho published his second Spanish edition (third edition from the original 
i we have used here, in 1966, the year following Garcla-Villoslada. How- 
apparently did not know of the latter's book at the time he wrote, but 
2s of which the 1965 book was a revised version. 
JS and St. lgnatius Loyola," in Olin et al., eds., Luther, Erasmus and the - 14-33; reprinted in Six Essays, 75-92. 
s significance in the use of the Spanish translation. As Bataillon had 
:d, the translator had at times omitted or softened an overly sharp phrase 
-added a nuance, "without ever being disloyal to him." (Erasmo y Espaiia, 
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works results from the use of common materials, but it is the 
arrangement of these which causes the differences. . . ."31 
At the same time, he acknowlec differences, but 
them in their proper place: 
puts Iges the 
persists 2 
el of fun( .- I-.l. L. 
If then, in spite of all there 3 difference between lgnatius and 
Erasmus, it is not at the lev jamentat principies of their spirit- 
uality that one must go first LU IUUK lor it. I t  is  located at a deeper level. 
"That which separates Erasmus from lgnatius L he absence of a 
personal experience which the Pilgrim had lived y from the time 
of his conversion and with which his whole work IS ~ n s ~ ~ r e d . " ~ ~  
Even though the evidence, therefore, does not show lgnatius to 
have been an ardent Erasmian, as were many of those with whom 
he se in their aspirations for a deeper and terior 
sp i , it does show that the antipathy that Ign: ged IY 
shc the works of Erasmus was more the ft later 
super-orthodoxy than it was of Ignatius' real attitude. Though 
he certainly was much more moderate in his expression of the 
need for a new religious attitude, the substance of Erasmus' re- 
forms was not alien to him.33 
was clo 
rituality,
)wed for 
more in. 
9 t h  alle 
'uit of a . -~ 
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/as the 1. 
epresent~ 
Akin in some ways to t t  ~ian mov 
humanist movement for ref1 i in  the C 
those who have been called the Latholic Evangel~cals or, as they 
referred to themselves, the ~ p i r i t u a l i . ~ ~  Italian evangelisn 
been described by a specialist as"a movement (or religious c u ~  
fn~used on reform of the individual Christian through th 
~ n t e r  with God'! Most of the spit 
n has 
*rent) 
IP  on. I V L  
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$1. Mark Rotsaert, 11 wux spirituels en Cast 
oeuut du XVle siMe (Rome: Lenrrurn lgnarlanurn ap~r~rua~ i ta t i s ,  1982) 144. 
32. Ibid. 144-45. The quotation used b y  Rotsaert is f rom M. Olphe-Gaillard, 
m e  et lgnace de Loyola," Revue d'Asc4tique et de Mystique 35 (1959) 352. 
33. See Terence O'Reilly, "Saint lgnatius Loyola and Spanish Erasmia 
Archivum Historicurn Societatis lesu 43 (1974) 301-21 ; and "Erasmus, lgnatius L. , . . , 
and Orthodoxy," Journal of Theological Studies 30 (1979) 1 15-27. Here O'Reilly 
makes further textual comparisons between the t w o  men and answers the dif f icult ies 
which had been raised t o  an influence of Erasmus o n  Ignatius. 
34. For a useful survey of the scholarship o n  the  subject, see Elizabeth G. Gleason, 
"On the  Nature of  Sixteenth-Century Evangelism: Scholarship, 1953-1978," Sixteenth 
Century Journal 913 (1978) 3-25. 
35. lbid. 24. 
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i-: likewise concerned with the reformation of the institutional 
--_-:I as well. Though the direct influence of Erasmus on the 
- T %vent is still one of the focuses of research, it i s  clear that 
- -  I-yram had considerable similarity with that of the eras mi an^.^^ 
-: 2oint which distinguishes it, however, is the emphasis put by 
i- . of i t s  members on justification by faith, a concern which 
T .  out of their Pauline orientation, but one which was further 
-5Thened through contact with the debate stirred up by Luther. 
- :cl<nowledged leader of the movement was Gasparo Contarini, 
Z T ~  cardinal by Paul I I I together with such like-minded men as 
: ?mi Morone and Girolamo Seripando, who would a t  differ- 
- ~zriods be papal legates a t  the Council of Trent; Jacopo Sado- 
-: wmanist bishop of Carpentra~,~~ and Reginald Pole, cousin 
-2qry VIII, in exile from England because of Henry's schism, 
- _ - ' q g  there as papal legate during the reign of Queen Mary. 
z' them were created cardinals a t  different times during the 
- - ='cate of Paul I I I. Likewise part of the movement were a 
. - :zr of distinguished ladies of the Italian nobility, of whom 
= -ost prominent and active was Vittoria Colonna. Among 
- :? .elated to the movement who would eventually go over to 
--?cantism were Peter Martyr Vermigli, a canon regular of St. 
.:-cine, and Bernardino Ochino, the second general of the 
: I - :5ins, both of them well-known preachers, commissioned by 
- 7 - i n i ,  Pole, and M o r ~ n e . ~ ~  
1 - - : ~ g  the years from 1535 to his death in 1542, Contarini and 
- '- 20ds were a t  the center of the reform movement a t  the papal 
. - - ' t  was chiefly members of this group who made up the re- 
- xmmission set up by the Pope in 1536 under the presidency 
1:-tarini, which the following year produced i ts  report, the 
- - : 7 d .  Garcia-Villoslada, Loyola y Erasmo, 296-310, sees all the leading spirituali 
- -7 I - z-s ,  a judgment of which subsequent research i s  less certain. Even he notes, - r -  7-ZIT "many of them add to the pietism of the author of the Enchiridion. . . a 
. .. - - =?J inism and a more vital evangelism, but even these do not move out of the 
- I - -  :-Sit.. ." (p. 305). -- - - ~ u g h  Sadoleto was much influenced by Erasmus, and worked closely with 
-. - eqd his spirituali friends in the movement for reform in the Church, he did 
: :1e ideas on justification by faith held by Contarini, Morone, and Pole. See 
- 1 ". Douglas, Jacopo Sadoleto, 1477-1547, Humanisrand Reformer (Cambridge: 
- 1 - - v .  Press, 1959) 88-93, 145-46. 
-T :?-mot Fenlon, Heresy and Obedience in Tridentine Italy: Cardinal Pole and 
I - . -$- Reformation (Carnbridge: Univ. Press, 1972) 72. 
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Consilium de emendanda E ~ c l e s i a . ~ ~  The report, which placed the 
blame for the ills of the Church squarely on the Roman curia and 
the popes, was never fully implemented, partly because of conser- 
vative opposition from within the papal curia, and partly because 
it fell into the hands of the Lutherans and was published witb 
tendentious and caustic annotations by L ~ t h e r . ~ '  Nonetheless, ir 
was the beginning of a serious attempt at reform, and for the nex? 
several years, until 1541, Contarini was the chief adviser to Pau' 
I I I in the moves he took toward reform and the calling of a council. 
IGNATlUS LOYOLA AND THE SPIRL-"- ' ' 
9 and his 
+L-:.. ...-, first cor npan- -- .. It was in those years that lgnatiu ions came into Italy and eventually Irraue LIICII vvdy to ROIII~ III 
1538. Contarini was one of the first to make the Spiritual Exer- 
cises under the direction of Ignatius. It would be Contarini who 
would urge on Paul II I the approval of the Society of Jesus against 
considerable opposition within the curia, and the bull Regimini 
militantis Ecclesiae of  1540, in which that approval was formally 
given, was in good part due to ContariniS4' Pole and Morone 
supported and made use of the ministry of the early Jesuits. 
Vittoria Colonna worked with lgnatius in financing the refuge for 
reformed prostitutes that he founded in Rome. It i s  evident that 
there was a congruity of concern for church reform between the 
two groups. To what extent did they share common ideas on how 
the Church was to  be reformed? To what extent did they share a 
common theology and spirituality? An older view has seen the 
contact of the company of lgnatius with the spirituali as one 
which would transform the spirituali, making them "repudiate the 
tepidity and ambiguities of Renaissan.ce h f 142 and put 
39. Text in Gleason, Reform Thought, 85-100. The only members of the com- 
mission who were not closely linked t o  the circle around Contarini, were Cardinal Gian- 
pietro Carafa, the future Paul IV, and Girolamo Aleander. Carafa was indeed devoted to 
reform, but totally rejected the conciliatory and irenic approach of Contarini, Morone, 
and Pole. Aleander had earlier been a friend of Erasmus, but after opposing Luther at the 
Diet of Worms and especially after becoming cardinal, aligned himself more an 
with Carafa. Garcia-Villoslada, Loyola y Erasmo, 299-310, describes the member 
commission and their relationship to  the spirituali. See also Fenlon, Heresy ar 
dience, 49. 
40. Gleason, Reform Thought, 81 83. 
41. O'Malley, "The Jesuits," 19. 
42. Garcia-Villoslada, Loyola y Erasmo, 234. 
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?selves in accord with the militant spirit of  Ignatius, the man 
"is the best personification of the Counter-Reformation, both 
s positive aspect and in i t s  anti-Protestant reaction. . . 
~ c h  a conclusion can scarcely be maintained in the light of 
2quent I and does justice neither to lgnatius and his 
 anions he spirituali. Though Contarini did make the 
'tual Exerc~ses In 1538 and continued to be a devoted sup- 
er of t t  nt Society of JE il his death in 1542, 
5 is no E that he changed ls on reform, nor that 
~rrendered his convictions on justification by faith.44 Nor did 
5andon his conviction that conciliation might heal the breach 
;een Catholics and Protestants. His last major effort in this 
ztion was the Ra :olloquy ? Protestants in 1541, 
:+, though it fai whole, ( In agreement reached 
 sti if ication by i lough th nent was attacked in 
.-P as promoting heresy I: ?/anti allied with Carafa, Paul 
xntinued to show his for Contarini in the face of 
iz accusations. Soon he r ~ r n  papal legate to Bologna to 
:?vise t h ~  it ies, 
: ': was in
with thf 
Jid see 6 
i s  agreer 
e north 
12.45 
--E SPIRII UALI AND JUSTII-ICATIUN BY  FAITH ALL 
Italian c 
' .I.: all of Contarini's friends, even those whose I( I the 
- - -I.% was similar to his, were theologians of the s a ~ ~ ~ t .  q u a ~ ~ t y  as - 
-5 historian of Pole's tl a l  itinerary says of Contarini: 
-I 2 3.323. 
- 2 x a r i n i  had embraced a doctrine of justification by faith in the merits of 
- - :-"wing and death early in his life, and at least in its origins, independently 
. - .- See his letter t o  his friends, the Camaldolese monks, Paolo Giustiniani and 
- - = - n i  irl Gleason, ed. and tr., Reform Thought, 24-33. Though the more devel- 
f the 1523 letter may well owe something t o  Contarini's contacts wi th 
Luther, the basic idea of justification by faith is already present in the 
1511-12. The development of Contarini's thought is best sketched in 
and Obedience, 7-19. Fenlon sums up Contarini's later years as "devoted - - ::'-a what he believed t o  be the orthodox elements of Lutheranism into the 
- -: '-.mework of Catholic belief and practice." (ibid. 17). 
. - - a -  m, Heresy and Obedience, 49-52. Even a historian whose sympathies are - - . . :. rh those spirituali like Peter Martyr Vermigli, who had broken with Cathol- 
- -1 -A chosen freedom" with Calvin, acknowledges that Contarini died "jus- 
i 1- in Jesus but loyal t o  His Vicar in Rome to the end." (Philip McNair, Peter - - ? 7: An Anatomy of Apostasy [Oxford: Clarendon Press, 19671 289). 
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He attempted the balance [between his understanding of justification at-: 
his loyalty to Catholic belief] with an intellectual impressiveness whick 
because of his philosophical and theological acumen, placed him in 5 
different category from other members of his 
Research on others of Contarini's circle, in fact, has shown tha- 
a number of the spirituali, including Pole, Morone, and Vittorir 
Colonna, clearly held opinions so close to that of Luther that the\. 
felt that their position was definitively condemned by the decre~ 
on justification passed by the Council of Trent in 1547. All o' 
those named, however, though originally dismayed by the Triden- 
tine decree, did accept the decree as the faith of the Church anc 
submit their views to c~rrection.~' 
This evidence clearly establishes the fully Catholic character o' 
these leading spirituali, as well as indicating that their adherence to 
justification by faith was independent of Luther in i t s  origins, iL 
not in i t s  further development. Thus it is established that there 
was a reform current indigenous to Italy, whose Pauline and 
Augustinian views on justification as well as i t s  conciliatory 
orientation made them enter into dialogue with the ideas of Lu- 
ther, and later of Calvin. Some spirituali, like Ochino and Vermigli, 
would in the end break with Catholicism, while others would re- 
majn faithful. In this sense, one can say that there is a common 
root for both the Catholic - a t  least one major current of it - 
and the Protestant reform movement in Italy. 
To return to the relationship between lgnatius and the early 
Jesuits on the one side and the spirituali on the other, the ques- 
tion perhaps deserves to be answered on different levels. On 
the theological level, there is  little reason to think that the ideas 
on justification by faith were shared by the Jesuits. Indeed, a t  
least in one case, there was sharp opposition. Some time in 1542, 
Cardinal Morone asked lgnatius for a Jesuit to preach in his dio- 
cese of Modena, since he had been impressed by their work in 
Germany. Alfonso Salmeron, who was later to be one of the papal 
46. Fenlon, Heresy and Obedience, 18, n. 1 
47. Fenlon, Heresy and Obedience, 161-208, describes Pole's original opposition to 
the decree on justification, and the process by  which he came to accept it. On pp. 209-17 
he discusses the evidence for other members of Pole's circle. Though the interior accept. 
ance by certain ones remains uncertain, it is clear in the case of Morone and Colonna. 
